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Message of the Co-Presidents
Καλώς ορίσατε (Kalos orisate)! Welcome!
We welcome you in our General Assembly of the Ecumenical Forum of
European Christian Women!
We welcome you in Greece!
On behalf of the Co- Presidents, the Co- coordinating Committee and the
Greek Forum “Damaris the Athenian”, I am in the pleasant position to give
you our greetings and our best wishes for your presence with us! What a
blessing for me, personally, to have this double role!
It is first time in the history of the EFECW that a General Assembly is being held in Greece. Furthermore, it is significant
for all of us to be in the island of Tinos, where Ecumenism is an everyday situation, a way of living and thinking.
Our General Assembly is dedicated to the creative energy of women, which is deriving from the Christian texts and from
the unquestionable role of women in the Church, since the Mother of God, Virgin Mary, has been through the centuries a
paradigm for all the Christians.
“… Born of a woman…”, Gal 4: 4- Christian women called to be a creative energy.
The Mother of God is and can be the model of the modern woman in European society! Starting from the Bible, we invite
you to focus on the theological, social, political and cultural perspectives deriving from the various Christian traditions.
A living Mary can be our common base to keep walking together in solidarity as women of Europe towards the future.
Let us all pray for a fruitful General Assembly! Let us all pray for all the women around the world! Let us all pray for our
Forum friends, who are not with us today! Let us all thank God for the joy we found among us! Let us all thank God for being
in such a wonderful island.
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Fresh wind in the European Women Ecumenism

T

he Cycladic island of Tinos is
known for its fresh air. This was
even detected - in symbolic sense - by
the 120 women who had traveled
from all over Europe, invited by the
Greek Forum "Damaris the Athenian"
for the 9th General Assembly of the
Ecumenical Forum of Christian Women. Tinos, being excellently equipped
as a place, with long ecumenical tradition and a cultural center for a conference of this magnitude, proved to be
very suitable for the holding of the
meeting. With the theme of "Born of a
Woman" the hosts signaled two
things: the local reference to Mary on
this island, which also is a place of pil-

grimage since the 19th century, but
also the equality of all people by their
birth. Through the keynote speeches
of experts from the Orthodox,
Protestant and Roman Catholic perspective, came pulses which ultimately
emphasized the self-awareness of the
importance of women as actors in the
church, politics and society, and
winged for further involvement in
church and society.
The European Women's Forum is
currently made up of national forums
from 33 countries. Greek Women's
Forum in Athens succeeded to not only organize and prepare a comprehensive program in collaboration with the

women on Tinos, but it was a colorful
experience with numerous opportunities for the Europeans to get to know
the local culture and the people of this
island. No question that delicious food
and Greek dancing here is a pleasant
setting formed. Guests were also
offered by the Greeks the chance to
immerse in their culture world - there
was the possibility to learn about marble processing, to participate in a meditative pilgrimage, as well as in an experimental theater group modeled
after the Greek tragedy, to learn about
the production of traditional arts and
crafts, and so on. All these offers and
invitations to numerous places on the
9

island of Tinos, where hospitality and
entertainment of course were not
missed, along with the meeting with
the local forum, as well as the community, was a wonderful experience. Finally, devotions and worship of the
living ecumenism were – in the spirit
of unity across denominations and
languages.
The Forum is well underway for
content. Reports on work carried out
since the last General Assembly underlined this feeling among delegates.
The "Young Women`s Strategy" developed an interesting project group in
the last four years: Under the title
"Pop Up Monastery" it is a common
time offered to women from all over
Europe (www.popupmonastery.com).
At the top of the new manage-
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ment team the Austrian Gabriele
Kienesberger was elected co-president: "Only through a common occurrence against precarious and unjust
circumstances women can achieve
changes in society. On the basis of
Christian values, as they represent
peace, justice and the integrity of creation be comprehensive, traveling together, denominational and national
boundaries, but the Ecumenical Forum
of Christian women is an important
European platform," says the Roman
Catholic Theologian. Together with
her, the Lutheran theologian Eva Guldanowa from Slovakia and the Orthodox Asea Railean from Moldova, were
elected co-presidents. Furthermore,
Germany, Croatia, Romania and Scotland are now represented on the man-

agement team of the European Forum.
A particular concern of the Forum
was the creation of a peace message:
This conveys the forum’s concern
about the current military conflicts
and the involvement or responsibility is reminiscent of the arms trade of
European companies - his European
countries of origin. The message ends
with the commitment to peace activity
in their own churches and states as
well as in the call to prayer for peace.
Evelyn Martin
National Coordinator
of the Ecumenical Forum
of Christian Women in Austria

Christian Women Seeking Peace
GA Message

C

hristian women from 27 countries came together in Tinos,
Greece, for the General Assembly of
the Ecumenical Forum of European
Christian Women (efecw.net). Tinos is
special because it is a place of pilgrimage to the Virgin Mary. This location
inspired the theme, 'Born of a woman.
Christian women as a creative energy
in Europe'. The Assembly was made
very special by the generous hospitality of our Greek sisters and the people
of Tinos. The Forum is very diverse
with women from all the Christian traditions throughout Europe and of all
ages. In coming together as Christian
women we hope to live the European

values of reconciliation and understanding. By sharing our different experience, we reflected that each woman and man is born equal. We believe that we are created in God’s image.
We therefore bring our perspective as women of faith, our collective
voice and our belief in the power of
prayer to the following challenges. We
are mindful that it is 100 years since
the start of the First World War and 75
years since the Second World War began. We acknowledge that women
played many different roles in these
wars both promoting nationalist values as well as working for peace.

These devastating wars profoundly
changed the lives and roles of women.
Today we continue to live in a world
where there are many places of conflict including Ukraine, Syria, Iraq and
Palestine/Israel. The civilian population, especially women and children, is
suffering greatly. These conflicts touch
all our lives and it is difficult to discern
what is right. We condemn the fact
that for many of our nations the business of weapons manufacture is a driving economic force. Women and women's organizations must be instruments of peace. We encourage women to come together to pray and work
towards peace. The women of the Fo11

rum will continue to work within their
churches to inspire them to advocate
for peace within the public and private
sphere. Current conflicts heighten societal issues of racism, refugees and
migrants that are already present in
our European context. We believe all
people are created in the image of
God and this makes us deeply concerned at the dehumanising experience of refugees and migrants within
our communities. We will work within
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our churches to ensure their dignity
and support their voice. Our presence
in Greece reminds us of the severe impact of the 2008 financial crisis. We
still have a financial system that causes
poverty, disadvantage and environmental problems. As Christian women
we will respond to the call to be a creative power by working to discover
new solutions that will provide a sustainable life for future generations.
The basis of our hope for the future is

nurtured by our faith and our experience that prayer works. We take as
our inspiration the prayer of Hildegard
of Bingen (1098 -1179 a.D.). “Holy
Spirit You are the breath, give us life,
You are the salve, heal our wounds,
You are the fire, warm our hearts, You
are the light, guide our feet. Let all the
world praise you, through Jesus Christ
our Saviour and Lord. Amen”.

Woman and choices
in the village of Karya

O

ne of the most active Societies of our island, Karya Cultural Society, every first Sunday of August, every year, manages
to gather almost the whole population of the island of Tinos in that small village, organizing quality events. This year,
the Society Administration chose to link this annual festivity, to the 9th General Assembly of the Ecumenical Forum of the
Christian Women of Europe, which will take place in Tinos from the 4th till the 10th of August.
The topic of this particular activity of the Karya Cultural Society, was Woman and Choices, which was shown forth
through the lectures of three ladies, who represented the three main Christian Denominations. Ms Myrto Theocharous, professor of Biblical Studies and Dr. of Cambridge University, presented the topic “Woman and religious experience”, Ms Maria
Schick, lawyer, the topic “The Woman’s position in the Tinian Society” and Ms Garyfallia Plyta, painter-hagiographer, the topic “The Woman of Tinos in front of the challenges of the contemporary period”. The event was introduced and coordinated
by Ms Fotini Keladitou-Lagourou, Vice President of the Tinian’s Fraternity in Athens. The event was honored by the presence
of the Mayor of Tinos and representatives of church and political authorities of the area.
After the end of the event, the Karya Society honored the three Co-Presidents of the Forum, Vasiliki Mavroska, Annika
Damirjian, Martina Heinrichs and the President of the Tinian Women Society Mrs Maria Amoirali.
Further on, the Society had a reception for the Forum members in the parish room of the village. There was a variety of
food, offered by the Society together with volunteer women from other parts of the island.
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Woman and
Choices
Karya
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Opening Ceremony

and reception
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Opening Ceremony

T

he opening ceremony at the Cultural Foundation of Tinos, began with the message of Dr. Dr. Vassiliki Mavroska, co-president of the EFECW, who talked about
the meaning and the work of the Ecumenical Forum and the role of women in today’s
society.
She welcomed the delegates and the stewards and recalled the works of the Greek
ecumenical forum in Tinos, back in 2010, when the Tinian women suggested that we
could organize the 9th GA on their island.
After thanking all the sponsors and volunteers, Ms Maria Schick took the floor as
the moderator of the ceremony. The orthodox Metropolitan Dorotheos sent his welcoming message through his representative and the catholic Archbishop of Andros, Tinos and Mykonos, Nikolaos, as well as rev. Meletios Meletiadis of the Greek Evangelical
Church addressed their messages to the audience. The subprefect of Tinos, M. Vilas
and the Mayor of the island, Panayiotis Krontiras, welcomed the Forum. The audience
then had the chance to enjoy the music and the singing of Alexandros Hatziris Children’s Choir and the singing of the Tinian Women’s Association Choir. Finally, Ms Ersie
Antoniadou-Dagounakis, member of the Greek Forum, said a few words about the ongoing exhibition in St. Anthony’s Church, called “The other race” and Ms Georgia
Raptis, in charge of some of the creative workshops invited the women to embrace art.
16

Prayer

P

rayer to God is an everyday need and it is of primary significance in the life of all
Christians. We praise, confess and trust our life to our Lord.
As in every EFECW meeting, during the GA in Tinos, we began and ended every day
with prayer. Teams like Young Women, Fellowship of the Least Coin, World Day of
Prayer, Armenian Forum prepared the morning prayers while the Greek team prepared all the evening prayers.
On Tuesday, August 5, we prayed for the presence of the Holy Spirit during the GA
business session.
On Wednesday, August 6, to the delegates’ surprise, the prayer took place in 4
country chapels in Tinos inland. We prayed for women and their children who suffer
due to the war circumstances in their countries.
On Friday, August 8, we prayed for Christ’s peace in our hearts and the world. That
same night we asked God to bless women in the churches and the women all over the
world who need to know the love of our Savior Jesus Christ, like the Samaritan woman
at the well. We sung and prayed altogether.
The final worship prayer took place at the Catholic Church - Saint Nicolas Cathedral, down town Tinos.
It is our hope and prayer that we all enjoyed God’s blessings.
17

Introducing Our Keynote Speakers
MYRTO THEOCHAROUS
Myrto Theocharous was born in Nicosia, Cyprus. In 2005 she graduated from the Greek Bible College
in Pikermi and in 2007 completed her postgraduate studies at the Jewish Bible and New Testament
exegetical at Wheaton College in Illinois. In 2011 she successfully defended her doctoral thesis: Comparison of the ancient Greek translation of the Septuagint with the Hebrew biblical text in the book of
Dodekaprofiton to detect intertextuality in the translation process at Cambridge University. The thesis
was recently published by the publishing house T and T Clark, England.
Since 2010 she is professor of Hebrew and Old Testament in the Greek Bible College and also is activated voluntarily against trafficking in Greece. She continues her research and she is writing articles and commentaries in the
Old Testament with particular interest in the books of prophet Amos and Deuteronomy.
MARINA KIROUDI
born and grown up in Düsseldorf,
Studies of Orthodox Theology at Ludwig-Maximilians-University Munich (diploma degree),
Teacher for orthodox religious education at a State grammar school in Munich (2004-2008),
Orthodox Secretary of the National Council of Churches in Germany/ Ecumenical Centre in
Frankfurt, nominated by the Orthodox Bishops’ Conference in Germany (since 2008)
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JILLIAN VAN TURNHOUT
Senator Jillian van Turnhout is an Independent Member of Seanad Éireann (Taoiseach’s Nominees) and a leading children’s rights activist. When Enda Kenny appointed her on 20 May 2011 to
the 24th Senate, Jillian stepped down from her role as Chief Executive of the Children’s Rights Alliance, in order to maximize her time and energy as a Senator. In addition to her role as Senator,
Jillian is involved with a number of organizations on a pro bono basis. She is Chair of Early Childhood, Ireland; Vice Chairperson of the European Movement, Ireland; and a Director, Irish Girl
Guides Trust Corporation Limited. She undertakes a number of volunteer roles with the Irish Girl Guides including Chairing its
Programme Review Steering Group, being a District Commissioner and a Trainer on Code of Ethics. She has previously been
Chief Commissioner of the Irish Girl Guides (IGG); President of the National Youth Council of Ireland (NYCI); a member of the
National Youth Work Advisory Committee; a member of the National Children’s Advisory Council; a member of the Management Committee of the National Economic and Social Forum (NESF); and a Council member of Gaisce – The President’s
Award.
Between 1993 and 1996, Jillian was based in Brussels as Secretary General of the European Coordination Bureau (ECBBEC). In this role, she was one of the co-founders of the European Youth Forum. Jillian was appointed by the Irish Government to be a member of the European Economic and Social Committee (EESC) from 1998 to 2012, and was nominated by the
Community and Voluntary Pillar on behalf of the NYCI and then the Children’s Rights Alliance. On this EU Advisory Body, Jillian was involved in Social Affairs, External Relations and Communications. She represented the EESC on the EU-China Round
Table for over 6 years, and represented the EESC on the Steering Group of the EU Forum on the Rights of the Child. From
2006 to 2008, Jillian was Vice President of the EESC, only the second time in the organization's 50 year history that an Irish
person was part of the Presidency team.
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Re-centralizing the Woman: From Eve to Mary to Us
Dr. Myrto Theocharus

C

enturies of patriarchal readings
have managed to cloud textual
elements that are key to a proper understanding of the woman and her decisive role in salvation history. This paper will be an attempt to look at the
biblical text and re-centralize the woman with respect to her relationship
with God, His commitment to her and
the fulfillment of His promises through
Mary. The culmination of this history
in Mary’s experience offers us the fertile ground from which we shall
attempt to glean relevant insights for
women today.
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1. God’s commitment to the woman
After her annunciation, Mary did
not regard what had happened to her
as an isolated private spiritual experience or a personal achievement but
framed her conception as the fulfillment of the promise made to the patriarchs. This is shown in the closing of
her song, the Magnificat:
He has helped his servant Israel, in
remembrance of his mercy,
according to the promise he made
to our ancestors, to Abraham and
to his seed [mine] forever.( Luk
1:54-55 NRSV)
Similarly, angel Gabriel presented

this miraculous conception as the fulfillment of the promise given to King
David in 2 Samuel 7. The angel said to
Mary:
“Do not be afraid, Mary, for you
have found favor with God. And
now, you will conceive in your
womb and bear a son, and you will
name him Jesus. He will be great,
and will be called the Son of the
Most High, and the Lord God will
give to him the throne of his
ancestor David. He will reign over
the house of Jacob forever, and of
his kingdom there will be no
end.” (Luk 1:30-33 NRSV)

Re-centralizing the Woman

You will have noted by now, that
the promises understood to be fulfilled in Mary’s conception were promises about the seed of fathers, Abraham and David. Not much is said
about mothers here. However, the
Bible is not silent about the mothers of
kings. When one reads the books of 1
and 2 Kings, one will note that the
mothers of Judean kings—not Israelite
kings—are given a unique focus in being mentioned.
Recent scholarship has shown that
“the frequent mentioning of these
mothers highlights the crystallising
hope that the Messiah would be a future kingly offspring of the woman, a
seed sown in Genesis 3:15.” The frequency with which the author of 1 and
2 Kings mentions the Judean mothers
“animates the hope that one of
David’s offspring would be the serpent

-crushing offspring of the woman. The
true Judean line is marked by kings
whose mothers’ names are given, literarily marking them as offspring of the
woman.” This way, scripture itself links
the messianic promise for a Davidic
king to the prophecy of the woman’s
seed found in Genesis. In other words,
the messiah must be identified as the
anticipated offspring of the woman in
order to be recognized as the messiah.
“Offspring of the woman” is the primary textual messianic ascription preceding titles such as “son of Abraham” or
“son of David”.
Why is this argument important? It
is important because it shows how the
promises about Abraham’s seed and
David’s seed are not the beginning of
the story. These promises are understood to be reiterations, or rather,
elaborations on another promise much

earlier than these: the promise about
the seed of the woman. God’s initial
commitment to save the world
through His messiah was not a promise to fathers, Abraham and David, but
primarily a commitment towards the
woman, the mother. God sets out to
mend the damages inflicted on Eve by
the serpent and under this foundational commitment He enters into covenant with the aforementioned men.
God’s initial plan is found in the
third chapter of Genesis, after Eve and
Adam had disobeyed God in the garden. God curses the serpent for deceiving Eve, but in that curse a glimpse
of hope stands out that will set history
in motion :(Gen 3:15)
I will put enmity between you and
the woman, and between your
seed and hers; he will strike your
head, and you will strike his heel.
21

Re-centralizing the Woman

It is important to see in these words
that, although there is a rift now between God and the woman, there is
no enmity between them. God’s curse
to the serpent—note that the woman
is not cursed—reveals God’s allegiance. He is on the woman’s side and
He declares that she will be given victory over her enemies through her
“seed”, zera ( .( ֶ֫ז ַרעIndirectly, the curse
on the woman’s enemy is a promise, a
vow, a commitment of God to the
woman. God binds Himself, through
her “seed”, to make up for the damages incurred at the serpent’s attack, but
as the disguised promise reveals, the
victorious seed cannot exist apart from
the woman and her physiology. The
woman and mothering are the necessary components to salvation history.
Childbearing is an important theme, not only in the book of Genesis,
22

but throughout the scriptures. Not
only is it a necessary element to the
fulfillment of the promise of God for
the coming deliverer but it is additionally important for us as it is a unique
physiological function exclusive to the
woman. It is precisely this distinctiveness that is divinely endorsed.
The ability for childbearing is a
glorified gift in the book of Genesis
since it serves God’s initial purposes
for humanity “to be fruitful and multiply” and even after the fall, albeit with
the consequences of pain and suffering, this unique female characteristic
remains essential to God’s purposes:
the birthing of the coming “seed”. Adam names the woman Eve before the
expulsion from the garden for she is
“the mother of all living,” perhaps because he recognizes this special and
eschatological role she is about to play

in salvation history.
Later, we shall see that the “birthing” function is reinterpreted by the
scriptures as going beyond the physical realm, but let us not dismiss the
physical too quickly. It is the tangible
female body, flesh and blood and
bones that is needed and more specifically, the body of a young unmarried
woman in Palestine, two millennia
ago.
Now that we have shown how salvation history begins with God’s commitment to the woman in restoring
the damages of the fall that is later
expressed as a promise to the patriarchs, and having demonstrated the
necessity of the female body in God’s
plans for salvation, it would be useful
to reflect a bit on how the fulfillment
of these in Mary’s body is relevant for
women today.

Re-centralizing the Woman

Mary’s story must be set free to
speak to the contemporary woman.
We need to rescue Mary from the status of an antiquated relic. Often, the
veneration of someone effectually removes them from the human sphere
where they can be an attainable example to be imitated. Not in every detail,
of course, but many aspects of Mary
and her story can inspire and guide
today’s woman. I will mention a few
that I find helpful which we can discuss
further later.
2. The Female Body
As scripture shows, salvation history cannot be brought about apart
from the female body. The messiah, as
the seed of the woman, chose not to
exist apart from the woman’s physiology. She is the mother of all living, not
in any platonic understanding, but in a
very tangible, messy, embarrassing,

bloody, painful way. The election of
the female body as an agent of salvation has elevated it to the stature of an
eminent place, a holy place, a venerable place. This is one of the most crucial messages to be heeded by us
women.
Today, the female body may be
one of the most problematic areas of
our times. For almost every woman I
know, the female body that was
deemed by God as desired, precious
and most adequate for our world’s life
and salvation, is the one thing most of
them find inadequate, undesirable,
never completely accepted for what it
is.
The female body is the third most
profitable business in the world today.
It is kidnapped, sold and disposed of. It
is beaten, raped and starved. It is manipulated, airbrushed and almost for-

bidden to step out in public without
the necessary products that will make
it less embarrassing. Of course one can
use products simply to accentuate
beauty, but the statistics are staggering. I couldn’t get to the European figures but currently, 80 percent of women in the U.S. are dissatisfied with
their appearance, and more than 10
million are suffering from eating disorders. I am sure the state in Europe is
analogous. How can we attend to this
physical temple but at the same time
without limiting the essence of our
being to our physical bodies? Most
importantly, how can we maintain the
human body as the locus of salvation
when it is this same body that often
fails us with cancer, with handicaps,
turning against us as our enemy, as
the place where faith is mostly endangered and often lost?
23

Re-centralizing the Woman

3. Assessing humans
Another crucial element of Mary’s
story is the fact that it is only through
retrospect that we are now able to recognize the indescribable significance
and the divine presence in this low
class pregnant teenager. Had we been
her contemporaries, we may have too
easily condemned her or overlooked
her importance. What does this say
about us and our way of viewing the
woman, the world in general?
Mary’s story is a challenge to our
modern capitalistic ways of assessing
people and success. On a world scale,
humanity is often divided among insignificant disposable labor force and
those who run it. On the one hand we
have the eminent Herods of this
world, and on the other, the masses
subject to the censuses and other interests of the world’s economic and
24

political powers. There is no other
place where this world’s values and
criteria of success are more ridiculed
than in the Magnificat:
He has shown strength with his
arm; he has scattered the proud in
the thoughts of their hearts. He
has brought down the powerful
from their thrones, and lifted up
the lowly (Luk 1:51 NRSV).
Mary’s song stands in the old tradition of the Song of Hannah in the
book of Samuel (1 Sam 2:1-10), another politically challenging song that inverts the world’s values and follows
another miraculous birth. Mikhail Bakhtin would call this literary technique
of value inversion, a carnivalesque. So,
“value inversion” is the distinctive of
Mary and of any woman catalyst of
salvation in our world. It is about penetrating the husk of reality and seeing

the core, the essence. It is about ceasing to locate capital in the wrong places. We are not reading reality in the
insecurity and fear of preserving the
only value system we have been
taught, in the manner of Herod. One is
tempted to do so in a world of economic terrors, but this way of being is
toxic and murderous and barren. On
the contrary, we read reality in the
same way as we read the nativity:
knowing what Herod does not know.
We can begin with that knowledge as
we read everyone around us: the
pierced and tattooed teenager, the
beggar in the street, the prostitute on
the sidewalk, all carriers of divine life
in their bodies.
4. Birthing expanded
Mary’s experience of the miraculous birth, as opposed to a natural
birth, is also important because it lifts

Re-centralizing the Woman

“birthing” outside the conventional category of the fertile married woman
and opens possibilities of “birthing”
beyond the restrictions of the laws of
nature. God was not restricted to the
human norms or the proper conditions
for birthing, but through this unique
birthing of Mary, He demonstrates the
availability of divine generative energy
outside socially or biologically constricted limits. The categories of the single
woman, the infertile woman, the childless widow, etc. would not be God’s
secondary choice as agents of birthing
the new cosmos, but a primary choice.
The metaphor of the unlikely birth
is present throughout scripture, especially in the book of Isaiah: “Behold,
the virgin shall conceive” (Isa 7:14),
the barren woman will have more children than the married one (54:1), the
eunuch will have his name carried over

and remembered more than if he were
to bear sons and daughters (56:4-5),
the desert will turn into a fertile flower
garden (35:1), the servant of the Lord,
in giving his life to death, will paradoxically have many descendants (53:10).
In the context of these unlikely but
divine “impregnations” we see an element of the “value inversion” we
spoke of earlier, but also, we find the
redefinition of “birthing”, or its expansion if you will. If we are all sons and
daughters of the living God, not metaphorically but actually, through the
death of the Messiah, then there is no
force of nature, lack, weakness or
handicap able to overcome any woman’s ability to be an agent of life. Birthing goes beyond what our physical
body can achieve.
5. Ethics beyond the law
Lastly, there seems to be a distinc-

tive form of ethics portrayed in the
annunciation that we can learn from.
An ethical response on behalf of Mary
meant the loss of propriety. It casts
her into a state of dangerous openness
to hostile interpretations. Mary’s call
was an ethical call that seemed to rival
social norms and community expectations. The confusion between sin and
impropriety is evident in the text and
in Joseph’s dilemmas about Mary’s
presumed unfaithfulness. Mary’s dangerous obedience seems to anticipate
the nature of her son’s ministry evident in incidents such as healing on
the Sabbath. In the manner of his
mother’s obedience, Jesus performs a
paradoxical life-giving apparent “breaking” of the law.
We now enter an important ethical sphere worthy of exploration,
where the socially unacceptable is rad25
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ically distinguished from the sinful. The
reverse can also be true. Sometimes
following the socially acceptable, the
proper, even the religiously lawful, is
the sinful thing to do. In Mary’s case
true ethical response comes at a high
cost: the loss of social acceptance,
even the risk of death.
Ethical action may appear as violation of the law and obedience to God
may challenge and threaten the authorities. Mary consented to carry in
her womb the greatest religious and
political threat in Herod’s time. What
does this mean for the woman of today? Numerous things. It means things
such as taking over rescuing victims of
human trafficking where the government fails to do so. It means challenging narrow and convenient definitions
such as “illegal immigrant” and exposing unethical treatment of humans in
26

the hands of the authorities, to name
a few. It may also mean challenging
one’s own religious authorities when
necessary.
Sometimes, in order to participate
in the salvation of our communities we
may risk strong criticism or even rejection from our own communities. Mary
did not flinch at these ethical demands
nor did she prefer to stick with the
more convenient ethical model of the
church going, uninvolved, submissive,
risk-free and private way of being
“righteous”. Inconvenience and discomfort were, in fact, the signs of divine intervention and commission in
her life. Mary’s story makes the category of “inconvenient ethics” the standard against which our own ethics are
measured.

Conclusion
In Mary’s role and experience we have
seen the long-awaited culmination of
God’s commitment to the woman that
her enemy would be defeated. Even
though we are now looking back to
this climactic moment in history, the
story is not completed. The narrative is
handed down to us and now we are
the authors who will add the next
chapters in the history of God’s recreation of the world with women as His
agents.
We are confident that God has
committed Himself to the woman
from the very beginning and through
her fall. Her enemy will not have the
last word for God has chosen sides.
Since the foundations of the world
God was and is on our side. “Be it unto
us according to Your word.”

“… Born of a woman…” (Gal 4:4)
by Marina Kiroudi

I

ch freue mich heute bei Ihnen zu sein.
Ich habe gerne die Einladung angenommen, über das Thema Ihrer Mitgliederversammlung aus orthodoxer Sicht zu
referieren und dabei auch manche persönliche Erfahrungen einzubringen. Natürlich musste das Thema eines Frauennetzwerks seinen Schwerpunkt auf die
Frau legen, daher auch das schöne Zitat
aus dem Galaterbrief: „Geboren aus
einer Frau…“ (Gal 4,4). Obwohl das Zitat
sehr kurz ist und der Zusammenhang
nicht weiter erläutert wird, ist dem christlichen Leser oder Zuhörer schnell klar,
um welche Frau es sich handelt. Lange
Zeit habe ich in München gelebt und dort
heißt sie „unsere liebe Frau“. Der „Dom

zu Unserer Lieben Frau“ gehört zu den Sehenswürdigkeiten der Stadt, die im Reiseführer nicht nur ein, sondern zwei Sternchen
verdienen, und ein Muss für jeden Touristen
ist. Wer den römisch-katholischen Dom
sucht, fragt einfach nach der Frauenkirche.
„Unsere liebe Frau“ ist also die Frau
schlechthin. Die nichteingeweihten Sprachforscher werden im deutschen Genitiv
„Frauen-kirche“ vielleicht sogar den Plural
von „Frau“ entdecken – also eine Kirche für
Frauen? Oder was hat „Unsere Liebe Frau“
mit den Frauen gemein?
Als ich meinen griechischen Reiseführer
aufschlug, fand ich auch hier ein Sternchen
für „Panagia Evangelistria“ auf Tinos. Da ein
Sternchen schon das höchstmögliche für

Tinos ist, ist diese Kirche auch für die
hiesigen Inselbesucher ein Muss. Für die
meisten der halben Million Besucher im
Jahr ist es sogar der einzige Grund ihrer
Reise. Sie fahren zur „Megalochari von
Tinos“. Es handelt sich um einen Beinamen für „Unsere Liebe Frau“. Denn liebt
man jemanden, reichen meist die Worte
nicht aus, dieser Tatsache Ausdruck zu
verleihen, und eine Vielzahl von Kosenamen wird an den Tag gelegt. Ich weiß
nicht, ob es eine Studie darüber gibt,
wie viele Beinamen die Gottesmutter
in der orthodoxen Welt trägt; es müssen unzählige sein. Allerdings sind sie
in der Regel mit der ganz konkreten
Geschichte und mit dem Kontext des
27
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betreffenden Ortes verbunden.
Die Kirche der „Panagia Evangelistria“ ist der „Verkündigung“ (griech. „ev“ –
gut, „aggelo“ – verkünden) der Gottesmutter gewidmet. Der Volksmund nennt
sie aber lieber „Mega-lochari von Tinos“
und hat dabei die wundertätige Ikone der
Gottesmutter im Blick, die nichts anderes
als die biblische Verkündigungsszene
abbildet. „Mega-lochari“ bedeutet wörtlich „Hochbe-gnadete“ (griech. „megas“
– groß; „charis“ – Gnade). Sie ist die Person, die große „Gnade bei Gott gefunden“ hat (Lk 1,30), wie die Worte des
Engels Gabriel verkünden. Der Heilige
Geist ist über sie gekommen und die
Kraft des Höchsten hat sie überschattet
(Lk 1,35). Ja, sie hat Gnade bei Gott gefunden, oder anders gesagt, ihr wurde
die Gnade Gottes zuteil, sie ist voll der
göttlichen Gnade, die in der Empfängnis
des Sohnes und Logos Gottes durch den
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Heiligen Geist gipfelt.
Wem große Gnade zuteil wurde,
der lässt diese auch anderen zuteil
werden. Dies ist die Erfahrung vieler
Gläubigen, die zur „Megalochari von
Tinos“ pilgern und ihre Zuversicht auf
sie setzen. Insgesamt zeigt sich bei den
orthodoxen Gläubigen, ob auf dem
Land oder in der Stadt, bei Jung und
Alt, von einfachen Gläubigen bis zu
den Athosmönchen, ein Grundvertrauen auf sie. Ein Mönch auf dem Heiligen
Berg (Athos) erklärte es bezeichnenderweise: „Wir verehren die Gottesmutter und haben all unsere Hoffnung
auf sie gesetzt, da wir wissen, dass sie
alles kann. Und wissen Sie, warum sie
alles kann? Ihr Sohn lässt keinen
Wunsch von ihr unerfüllt, weil er das,
was er von ihr geliehen hatte, nicht
mehr zurückgegeben hat. Er hat
Fleisch von ihr geliehen, das er zwar

vergöttlichte, aber nicht mehr zurückgab. Dies ist der Grund, warum wir uns
im Garten der Gottesmutter (das ist
die Mönchsrepublik von Athos) so
sicher fühlen.“
Diese einfache Erklärung des Mönches zeigt nicht nur die Frömmigkeit
und die Innigkeit der Beziehung zwischen den Gläubigen und der Gottesmutter auf, sondern zugleich die theologische Grundlage hierfür. Die orthodoxen Gläubigen sehen die Gottesmutter immer im Lichte Christi, also
unter christologischen Vorzeichen.
Alexander Schmemann, ein neuzeitlicher orthodoxer Theologe, formuliert
einen, wie er selbst schreibt, „paradoxen Zugang“ zum Thema: „Hätte das
Evangelium nichts anderes offenbart
als die einfache Existenz der Gottesmutter, also die Tatsache, dass der
Gottmensch Christus eine Mutter na-
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mens Maria hatte, wäre dies für die
Kirche Grund genug, sie zu lieben,
über ihre Beziehung zu ihrem Sohn
nachzudenken und auf dieser Grundlage theologische Folgerungen zu ziehen.“ Alle Wege führen zu Christus,
dem Sohn Gottes, der aus ihr geboren
wurde (Gal 4,4). In dieser Perspektive
ist unser Zitat aus dem Galaterbrief
vollständig. Im Vordergrund steht die
Erwählung durch Gott als Mutter des
Herrn und die Verwirklichung seines
ewigen Ratschlusses für das Heil der
Menschheit durch die Menschenwerdung des Logos. Für die Verehrung der
Gottesmutter sind ihre Funktion und
ihr Dienst im Heilsplan Gottes entscheidend.
Deswegen ist sie in das Glaubensbekenntnis eingegangen, im Glaubensartikel zum Sohn Gottes, der „für uns
Menschen und zu unserem Heil vom

Himmel herabgestiegen ist, der Fleisch
geworden ist aus dem Heiligen Geist
und der Jungfrau Maria und Mensch
geworden ist“. Beim zitierten Glaubensbekenntnis handelt es sich um das
sogenannte Nizäno-Konstantinopolitanum. Es geht auf die ersten beiden
ökumenischen Konzile von Nizäa (325)
und Konstantinopel (381) zurück und
bildet damit die gemeinsame Glaubensgrundlage der einen ungeteilten
Kirche von Ost und West. Glaubenssätze wurden in der alten Kirche nur dann
verbindlich formuliert, wenn der Kern
des Glaubens Gefahr lief geleugnet
oder verfälscht zu werden und damit
auch das Heil des Menschen verlustig
zu gehen. In diesem Sinn befasste sich
auch das 3. Ökumenische Konzil von
Ephesus (431) mit der Funktion der
Jungfrau Maria und bekräftige ihre
Bezeichnung als Gottesgebärerin (The-

otokos). Das 4. Ökumenische Konzil
von Chalkedon (451) formulierte dezidiert christologische Glaubensaussagen, dass in Jesus Christus die göttliche
und die menschliche Natur in einer
einzigen Person vereint sind und zugleich bestätigte es die Bezeichnung
Mariens als „Theotokos“.
Aus zwei Gründen nenne ich so
präzise die dogmatischen Grundlagen.
Zum einen, weil man nicht über die
Gottesmutter und ihre Stellung in der
Kirche sprechen kann, ohne die gemeinsamen theologischen Hintergründe des Glaubens zu Kenntnis zu nehmen. Zum anderen, zeigt meine persönliche Erfahrung als orthodoxe
Christin im ökumenischen Miteinander, dass das orthodoxe Verständnis
nicht immer bekannt ist. Im Zusammentreffen mit Vertretern von verschiedener Kirchen macht sich in punc29
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to Maria schon einmal ein gewisses Unbehagen bemerkbar. Manchmal wird
man auch um Verständnis gebeten, dass
sich die Geister eben scheiden und in den
manchen Kirchen Maria „nicht angebetet
werden“ kann. Hier liegen die Grenzen
zwischen Verständnis und Missverständnis sehr nahe. Denn diesem Verständnis
kann ich mich nur anschließen; eine Anbetung Marias kennt die Orthodoxe Kirche ebenfalls nicht, da sie in der Überlieferung der ökumenischen Konzile des
ersten Jahrtausends steht. Die „Theotokos“, die Gottesgebärerin, wird verehrt, während die Anbetung allein Gott
gebührt.
Die Groupe de Dombes, eine von
römisch-katholischen und evangelischen Theologen gebildete ökumenische Arbeitsgemeinschaft, hält in Bezug auf die Kirche der sieben ökumenischen Konzile fest: „Die Kirche der
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Väter, die sich wegen des so präzisen
Dogmas von Chalcedon und wegen der
Theologie der Bilderverehrung gespalten hat, kennt keine Zwietracht im
Glauben bezüglich der Jungfrau Maria,
denn dieser Glaube bleibt eingebettet
in den Rahmen der biblischen und
christlichen Aussagen.“ Weiter heißt
es: „Maria in der Kirche der sieben
ökumenischen Konzilien zu begegnen
bedeutet: durch die Erwählung der
Jungfrau Maria den Glauben an Jesus,
den Herrn, zu bekennen; aufrichtig
und wahrhaft in der Verehrung ihres
Sohnes zu sein.“
In der Orthodoxen Kirche nimmt
die Gottesmutter theologisch eine
zentrale Stellung ein, die auch liturgisch zum Ausdruck kommt. Was fester Bestandteil des täglichen Gebets
und der Liturgie ist, wird auch bildlich
dargestellt. In den byzantinischen Kir-

chenbauten ist sie in der Regel in der
Apsis über den Altarraum abgebildet,
dem wichtigsten Ort im Kirchenraum.
Sie verbindet Himmel und Erde,
Mensch und Gott. An ihr, an einer
Frau, wird das Erbarmen Gottes besonders greifbar. Sie ist im kirchlichen
Leben fortwährend präsent und wird
entsprechend gewürdigt. Als Beispiel
sei nur der bekannteste und zentrale
Hymnus genannt, der u.a. nach der
Wandlung der eucharistischen Gaben
in der Liturgie gesungen wird: „Wahrhaft würdig ist es, dich, selig zu preisen, die Gottesgebärerin, die immer
Seliggepriesene und Allmakellose und
Mutter unseres Gottes. Die du geehrter bist als die Cherubim und unvergleichlich herrlicher als die Seraphim,
die du unversehrt Gott, das Wort, geboren hast, dich, die wahrhafte Gottesgebärerin, preisen wir hoch“.
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Diese zentrale Stellung der Gottesmutter hat eine besondere Bedeutung
für die Stellung der Frau in der Kirche.
Dies betrifft sowohl die Orthodoxe
Kirche selbst, als auch die ökumenischen Dialoge zu diesem Thema:
„Diesbezüglich sind wir überzeugt,
dass die Anerkennung und Hervorhebung der höchsten Position und Ehre
Mariens (der Allheiligen) im Leben und
Glauben der Kirche ohne Zweifel auch
die Anerkennung und den Erweis der
Frau anthropologisch selbstverständlich gebührenden Ehre und Würde zur
Konsequenz hat, in dem Sinne, dass
auch die Frau ein volles und gleichwertiges Bild Gottes darstellt, wie der
Mann.“ In der Menschheitsgeschichte
ist dies nicht immer eine Selbstverständlichkeit gewesen und auch gegenwärtig sehen wir in der Gesellschaft, in diversen Ländern und Kultur-

kreisen, eine mindere Wertschätzung
oder sogar eine Verachtung von Frauen.
Wie wirkt sich diese Stellung der
Gottesmutter in der Kirche auf das
Leben orthodoxer Frauen aus? Interessant wäre auch die Frage, wie sich die
Wahrnehmung der Gottesmutter in
anderen Kirchen auf ihre Gläubigen
auswirkt. Ist die Gottesmutter bereits
gegebener Bestandteil ihres Lebens?
Oder leben die Frauen ihr eigenes
Leben und räumen sie in der bestehenden Ordnung der Gottesmutter
einen Platz ein? Für orthodoxe Frauen
gilt eher ersteres; sie räumen der
Gottesmutter keinen Platz ein, denn
dieser ist von Anfang an in der lebendigen Gemeinschaft des kirchlichen
und damit in ihrem eigenen Leben
gegeben. Es ist schwer zu sagen, inwiefern die Gottesmutter eine Vorbild-

funktion für orthodoxe Frauen hat.
Schließlich sind sie und ihre Funktion
bzw. ihr Dienst am Heilswerk Gottes
einzigartig und einzig. Außerdem wissen wir darüber hinaus nur sehr wenig
über ihre Person; das Neue Testament
ist sehr sparsam mit Informationen
über sie. Im Folgenden sei auf nur zwei
ausgewählte Stellen hingewiesen.
Erstens handelt es sich um die
Reaktion Mariens bei dem zu Beginn
beschriebenen Ereignis der Verkündigung. Das Heilsereignis vollzieht sich
nicht einfach passiv an ihr. Es bedarf
ihrer Mitwirkung aus freiem Willen,
mit dem der Mensch durch seinen
Schöpfergott ausgestattet ist. Der Engel wartet auf ihre Antwort und verlässt sie erst danach. Die frühen Kirchenväter zeigen an dieser Stelle eine
Analogie zu Eva auf. Eva missbraucht ihre
gottgegebene Freiheit; dem Hochmut
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verfallen lenkt sie ihre Aufmerksamkeit auf andere Dinge als der Liebe
Gottes. Sie bricht das Vertrauen, die
Treue, und damit auch die liebende
Gemeinschaft mit Gott. Auf diese Weise zieht sie die gesamte Menschheit
ins Verderben. Maria hingegen macht
einen rechten Gebrauch ihrer Freiheit,
so dass dem ganzen Menschengeschlecht das Heil zuteil wird. Sie
spricht das „fiat“: „Siehe, ich bin die
Magd des Herrn; mir geschehe, wie du
gesagt hast“ (Lk 1,38). Dem Hochmut
tritt ihre Demut entgegen. Ihr Herz ist
bei Gott. Für sie gilt, was der Herr uns
gelehrt hat, zu beten: „Dein Wille geschehe“. „Ich bin die Magd des
Herrn“ (Lk 1,38). Diese „Magd“ ist
nicht gezwungen Fronarbeit abzuleisten. Vielmehr handelt es sich um ein
Dienen aus Liebe und aus freiem Willen, „denn der Herr hat Großes an mir
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getan“ (Lk 1,48).
Zweitens sei auf die Hochzeit in
Kana im Neuen Testament hingewiesen, zu der Christus, seine Jünger und
seine Mutter eingeladen waren. „Als
der Wein ausging, sagte die Mutter
Jesu zu ihm: Sie haben keinen Wein
mehr. Jesus erwiderte ihr: Was willst
du von mir, Frau? Meine Stunde ist
noch nicht gekommen. Seine Mutter
sagte zu den Dienern: Was er euch
sagt, das tut!“ (Joh 2,3-5). Welche
Folgen diese Worte der Gottesmutter
für die Gastgeber und die Festgesellschaft hatten, ist bekannt. Die Diener
taten, was sie sagte. Der Mangel wurde behoben und die Menschen konnten nicht nur den Wein genießen, sondern vom guten Wein in Fülle kosten.
Ebenso wichtig scheinen diese Worte
auch für uns zu sein: „Was er euch
sagt, das tut!“ (Joh 2,5) Diese Auffor-

derung wird in der orthodoxen Tradition zuweilen auch als Vermächtnis der
Gottesmutter bezeichnet. Was er euch
sagt, das tut, und ihr werdet von der
Fülle kosten! Nichts anderes tat auch
sie selbst und das Erbarmen Gottes
wurde an ihr offenbar. Sie hätte ergänzen können: „Handelt gemäß seinem
heiligen Willen, wie ich es getan habe.“ Auf diese Weise wird sie zu unserer Fürbitterin und macht ihren Sohn
zum Einwohner unserer Herzen.
Wenn auch nicht wörtlich, so findet sich dieses „Vermächtnis“ sinngemäß in vielen zeitgenössischen Diskussionen und Konferenzen orthodoxer
Frauen wieder. Als Beispiel sei eine
Konferenz zum Thema „Frauen als
Jüngerinnen des Herrn“ in den USA am
orthodoxen St. Vladimir’s Seminary
genannt, einer international renommierten theologischen Ausbildungs-
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stätte. Anliegen der Tagung war es,
den christozentrischen Kontext zu
erforschen, in welchem die Aufgaben
von Frauen als Laien einzuordnen sind,
auf die gottgegebenen Berufungen der
Frauen innerhalb und außerhalb der
Gemeinden zu hören, und die Kirchen
dabei zu unterstützen, diese zu fördern.
Juliana Schmemann, Witwe des
bereits zitierten Priesters Alexander
Schmemann, machte den Auftakt. Ihr
Vortrag trägt den Titel „Die Freude am
Dienen“. Der Titel wird ihrem gesamten Vortrag gerecht. Die Jüngerinnen
hätten den Herrn gekannt, sagte sie.
Weil sie Ihn kannten und aus ganzem
Herzen liebten, folgten sie ihm mit
vollkommener Bereitschaft ihm zu
dienen. Viele Frauen im Leben der
Kirche waren mit vielen Tugenden
ausgestattet und in der Lage ihr ganzes

Leben hinzugeben. Die Frauen müssten heute ihre besonderen Talente
entdecken und in die Welt einbringen,
indem sie diese auf die Reise in das
Reich Gottes vorbereiten. Sie können
dem Auftrag Christi nachgehen, wenn
er sie auffordert „folge mir nach“ (Lk
9,23). Diese Gedankengänge scheinen
sich bei den Referenten wie ein roter
Faden durch die ganze Tagung zu ziehen. Die Möglichkeit als freie Person
eine Wahl zu treffen sei ein Geschenk
in uns, das uns von Anbeginn der
Schöpfung gegeben sei. Es liege an
uns, ob wir sagen: „Dein Wille geschehe“, „Dein Reich komme“. Der beste
Weg der Kirche und der Welt zu dienen, sei jener der Berufung, des Rufes
Gottes nach der Theosis, nach der
Heiligung des Menschen.
An dieser Stelle könnte man fragen, wo diese Frauen in Kirche und

Gesellschaft sind, wo sie wirken, wo
sie nach Kräften bestrebt sind, sich die
Nachfolge und den Dienst in ihrem
eigenen Leben zu verwirklichen. Wo
sind sie denn? Wo sieht man sie? Ich
kann Ihnen sagen, sie sind überall und
ihr Leben gestaltet sich sehr vielfältig.
Sie dienen bereits dem Leib Christi und
seiner Kirche, mit Stärken und Schwächen, so gut sie eben können.
Als erstes dienen sie als Gläubige
in ihren Gemeinden. Sie dienen etwa
durch Zeugnis und Lehre, da viele von
ihnen im Bereich Erziehung und Bildung tätig sind, in der Erwachsenenbildung ebenso wie in der religiösen Unterweisung für Kinder und junge Heranwachsende, etwa als Theologieprofessorinnen auf Hochschul- bzw. Universitätsebene oder meist als Religionslehrinnen an öffentlichen Schulen
oder als Katechetinnen in der Gemein33

...Born of a Woman...

de. Sie dienen durch Fürsprache, Rat
und Leitung als geistliche Mütter in
Klöstern. Man findet sie auch in der
pastoralen und sozialen Arbeit. Sie
kümmern sich um Arme, Kranke und
Obdachlose und sie spenden Gebet
und Trost für die Bedürftigen und Bedrängten. In den USA gibt es entsprechende international bekannte Organisationen, in denen Frauen wichtige
Funktionen inne haben. Dazu gehören
das das Orthodox Christian Mission
Center (OCMC), die International Orthodox Christian Charities (IOCC), Orthodox Hospital Chaplaincy, Orthodox
Prison Ministry, Orthodox Christian
Fellowship (OCF für die Gestaltung
kirchlichen Lebens im College).
Interessant sind auch Gespräche
und Initiativen über das internationale
geistliche Zeugnis vom Dienen/Dienst
der Frauen, über die ich leider keine
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Dokumentation finden konnte. Eine
Konsultation des Ökumenischen Rates
der Kirchen (ÖRK), die 2008 in Volos
stattfand, befasste sich mit der Teilnahme von orthodoxen Frauen in der
ökumenischen Bewegung unter dem
Fokus des Dienstes an Christus (Mt
27,55). Die Konsultation wurde durch
die Erfahrungen von orthodoxen Frauen im ökumenischen und interreligiösen Dialog bereichert, ihrer der praktischen Arbeit und Erfahrung in nationalen und internationalen Netzwerken,
ihrer Arbeit in der Forschung und auf
dem diakonischen Sektor. Es wurde
der Bedarf einer Struktur gesehen, um
sich auszutauschen und auch die Komplexität der spezifischen Situationen in
den verschiedenen Kontexten (sozialen, kulturellen, wirtschaftlichen, politischen) wahrzunehmen. Gemeinsam
mit den zuständigen Kirchenleitungen

sollten die Bedürfnisse festgehalten
und Wege gefunden werden diesen
gerecht zu werden. Der ÖRK wurde
dazu eingeladen, diesen Prozess in
enger Kooperation und mit Unterstützung der orthodoxen Kirchenleitungen
fortzuführen. Inwieweit dieses Anliegen umgesetzt wurde, ist mir leider
nicht bekannt.
In der Tat erfordern diese organisierten Formen des Dienstes an Gott und am
Menschen nicht nur guten Willen, sondern auch Ressourcen, die je nach lokalen Gegebenheiten variieren. Manchmal
sind diese engagierten orthodoxen Frauen in den Institutionen und Strukturen
sichtbar und manchmal sieht man sie
eben nicht. Vielleicht liegt es daran, dass
wir unser Augenmerk so stark auf die
Strukturen richten und den Menschen
aus dem Blick verlieren. Unsere eingeschränkte Wahrnehmung hat nicht das
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Recht die Existenz von Menschen als
ungültig zu erklären oder den Wert
seines Lebens an seiner Leistung zu
messen. Jürgen Moltmann warnt auch
in der ökumenischen Bewegung davor:
„Unser Denken ist schon so sehr operationalisiert, dass wir in Wahrheit
eigentlich nur noch in der Praxis suchen und erfahren. Auch in der Ökumene sind wir (…) geneigt, aus jeder Hoffnung des Glaubens ein ‚Programm‘ zu
machen. Was nicht zur Tat wird, hat
keinen Wert.“
Wollen christliche Frauen gemein-

sam eine schöpferische Kraft sein, für
ihre Kirchen und für die Gesellschaft,
so dürfen sie das Wesentliche, ihre
Antriebskraft, nicht aus den Augen
verlieren. Vielleicht ist auch hier die
Person der Gottesmutter wegweisend,
durch die Christus Gestalt angenommen hat. Wer den Galaterbrief weiterliest, findet in Paulus Worten auch
unsere Bestimmung wieder. Dabei
geht es darum, dass Christus auch in
uns Gestalt annimmt (Gal 4,19). Es
geht darum, unsere Seele bereit zu
machen, damit Christus in jedem von

uns geistlich einwohnt, denn wir alle,
Frauen und Männer, sind dazu berufen
Christus in uns zu tragen. Vielleicht ist
die Stärkung dieses Bewusstseins unter den christlichen Frauen bereits ein
großer Gewinn, auch für unsere Versammlung. Freilich haben wir Zeugnis
abzulegen von, von der Güte Gottes,
die wir an uns erfahren dürfen. Dies
geschieht nicht im luftleeren Raum,
sondern ganz konkret, gemessen am
jeweiligen Kontext, hier und jetzt.
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Called to be a Creative Energy
Jillian van Turnhout

I

t is an immense honour for me to
be asked to speak at your Ecumenical Forum of European Christian Women and I would like to sincerely thank
you for extending an invitation.
I have been asked to share my
thoughts on the theme of this conference: “…Born of a woman…, (Gal 4:4),
Christian Women called to be a creative energy”. I have been asked to
bring my political, social and economic
perspective, by sharing my personal
experiences and whether any of these
can be influenced by faith. I most certainly don’t claim to have all the answers and hope that my words today
can spark debate, thought and action.
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So today, in my input, I plan to tell
you a little bit about myself; the role
that women have played in the Seanad
(Irish Senate); the challenges to my
faith in my work and the role that I
play.
To start, let me share my background. I first met Maria Koutatzi in
Brussels almost 20 years ago when I
worked for an NGO that brought together International Youth Organisations. I returned to Ireland to work
for a private medium sized enterprise.
Then 9 years ago I felt that there was
more to life than selling office equipment and so I took some time off to
work out exactly what I wanted to do.

I was delighted to succeed at my first
interview to become Chief Executive
of the Children’s Rights Alliance.
In May 2011, I had the immense
honour to be appointed by the Irish
Prime Minister, An Taoiseach, to be
one of his nominees to the Seanad. Of
particular significance was that he did
not ask me to join his party but encouraged me to remain Independent
and to keep using my voice to affect
positive change in children’s lives in
Ireland.
I am more and more convinced of
the importance of women playing an
active role in society. However, let me
be clear from the outset on what I
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mean. Very often when we speak
about women in Leadership – people
think of President and Taoiseach. For
me I wish for it to be more seamless.
My vision is where women are part of
the debate – wherever that debate is
taking place. Leadership can be from
local to global. Using our voice in our
communities – geographic, professional and political.
Since the formation of the Seanad
(Irish Senate) in 1922 there have only
been 86 female Senators appointed or
elected. So, in taking my role as Senator I decided to look at the achievements of fellow women Senators over
the years and I drew inspiration from
their work. [See endnote – outlines
work of women Senators]
I decided at the outset to draw
inspiration from these women. I am
strong in my faith but when legislating

I have to be mindful that my role is to
legislate for the people of Ireland and
not exclusively for what suits me and
my faith. It can be a balance and I find
myself very troubled at times as I try
to work through the evidence presented, my feelings and my rationale for
the decisions that I take – particularly
on sensitive issues.
I believe it is important not to shy
away from sensitive issues but equally
it is important that I am not pushed
into a position where I am not comfortable. All too often in my work I see
absolutism – from one extreme to the
other. The reality is that change is incremental.
The greatest challenge to my faith
has come both in my work in the Children’s Rights Alliance and my work as
a Senator – as it was during this period
we have seen a succession of reports

detailing the abuse of children by our
church and State run institutions.
In Ireland we have had more than
17 official reports, spanning 30 years,
documenting the tragic history of child
abuse in Ireland, including:
 Kennedy Report (Reformatory and
Industrial Schools) 1970
 Kilkenny Incest Investigation Report
1993
 The Ferns Inquiry 2005
 The Murphy Report 2009
(Archdiocese of Dublin)
 The Commissioner to enquire into
Child Abuse, Ryan Report, 2009
 The Cloyne Report 2011 (Murphy
Commission)
These reports constitute arguably
the gravest and most systemic human
rights violations in the history of the
Irish State.
In my political role I felt that I
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must show leadership and balance. I
had to voice the hurt and suffering by
so many. Yet, on so many occasions I
was done so whilst been continually
‘left down’ by church authorities.
For example, the Christian Brothers apologised for the shocking abuse
of children documented in the Ryan
report when it was published. However, only days beforehand, the Christian
Brothers had written to the Residential
Institutions Redress Board rejecting
any allegations of systemic abuse and
stating that the only form of corporal
punishment allowed was moderate
slapping on the palms of hands. By
that time, the Christian Brothers
would have known that such denials
were not borne out of honesty. When
survivors of industrial schools and
members of the wider public learned
of those denials, the apology rang ra38

ther hollow.
The reluctance of religious congregations to pay their fair share of the
cost of redress did not reveal an appreciation of the revulsion many people felt on reading about the degrading and disgusting treatment of children that was related in the Ryan report, nor did it demonstrate an act of
remorse or recompense which many
would have expected as an absolute
minimum.
This was followed by the reaction
of the Irish Catholic hierarchy and the
Vatican to the Murphy report. Irish
bishops were collectively shamed by
the extent of the cover up in the Dublin Archdiocese and said it revealed a
culture of cover up that existed
throughout the church in Ireland but
individually they said they had done
nothing wrong and insisted that there

was nothing in the reports that should
cause any of them to have to resign
despite the wishes of so many of those
who had been sexually abused as children.
Article 19.1 of the UN Convention
on the Rights of the Child states “State
Parties shall take all appropriate legislative, administrative, social and educational measures to protect the child
from all forms of physical or mental
violence, injury or abuse, neglect or
negligent treatment, maltreatment or
exploitation, including sexual abuse”.
Ireland ratified this convention in 1992
and the Holy See ratified it in 1990.
The Cloyne report covers the period from 1996 to 2009. People were
angry because this was the fourth report to deal with the neglect or emotional, physical or sexual abuse of children by priests or religious orders in
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this country. A great deal of this abuse
was perpetrated by people whose actions were covered up by others.
There was also outrage because so
much of the abuse of children was carried out in an environment where
many adults had knowledge but where
they chose to remain silent. People
were incensed because so much of the
abuse of children about which we
have read in these reports was totally
avoidable.
Many Catholics, including me, feel
betrayed by the actions of those
priests who sexually abused children
and the actions or inaction of those
within the hierarchy who covered up
those crimes. Also, many priests must
surely feel that pain, that hurt, that
sense of being so badly betrayed.
In early 2010 Irish bishops went to
Rome to meet Pope Benedict who, in

turn, sent a papal letter to Irish Catholics. The voices of survivors were ignored and no one took responsibility.
Instead of acknowledging that this was
a Catholic Church problem on a global
scale, everything from secularism,
petty gossip, homosexuality and the
media were blamed and all this time
the people of Ireland felt more and
more distanced from the actions of
their church.
Apologists will also decry the lack
of attention to the failings within the
State and its child protection practices.
Yes, there are many State failings and
we know that currently 80% of all child
abuse happens in family settings.
However, we should not divert the
attention away from the role of the
Catholic Church. It makes me think of
when I was young and had done something wrong and was caught out by my

mother and I would immediately have
pointed to my brother and say, “but
he did it too”. My mother, who is a
wise woman, would have said “wrong
is wrong and two wrongs do not make
a right”.
Many of my peers have turned
away from the Church and their faith.
Whilst some in the church would like
Ireland to become a more exclusive
church for ‘true believers’ only. It has
been a difficult and challenging time.
In essence I feel at times that it is
more of a case that some in ‘my
church’ would prefer if people like me
were to leave rather than having to
face up to or confront the inaction of
the Catholic Church in Ireland.
This is not a topic that will be
erased by time. It must be faced up to
and addressed by faith based organisations. Many people I meet are look39
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ing for a voice to make sense of it and
to show leadership.
On a note of optimism, I believe
that Pope Francis has taken strong first
steps by setting up the Commission for
the Protection of Minors in March this
year and I welcome the appointment
of Marie Collins from Ireland, who is
an abuse survivor and campaigner as
one of its members.
In the words of the Amnesty International Report, In Plain Sight: “The
focus cannot be purely on the past.
We must consider the degree to which
this history reveals vital truths about
the nature of our society today. The
past only becomes history once we
have addressed it, learnt from it and
made the changes necessary to ensure
that we do not repeat mistakes and
wrongdoing.”
In my other work in the Seanad I
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have used my voice to speak out on
many issues and most significantly on
issues to protect and uphold the rights
of children:
 I advocated for and supported the
holding of a Referendum in 2012 to
incorporate children’s rights and the
best interests of the child into the
Irish Constitution. We were successful – alas the result is still being
fought in the courts. I would like to
highlight that many of the survivors
of child abuse in the aforementioned institutions were some of my
greatest supporters in encouraging
me to champion and campaign to
strengthen children’s rights.
 I have campaigned for greater action against Child Abuse Material
on the Internet. According to the
National Centre for Missing and Exploited Children, a staggering 69%

of the victims depicted in child
abuse images are between 0 and 10
years of age.
 In Ireland I have opposed the
hosting of American style Child
Beauty Pageants and was successful
in ensuring the cancellation of such
events.
 I am working to prohibit Child Marriage in Ireland by ensure that 18
years of age is the minimum age for
entry into matrimonial contract.
This came from me struggling to
find an appropriate response to the
abduction of almost 300 schoolgirls
who were taken from their school in
northern Nigerian in mid-April by a
group calling itself Boko Haram.
Like many people, I felt helpless
looking on at the situation and it
made me wonder if there was anything we could do. I made the wor-
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rying correlation between Nigeria
and Ireland because, in certain court
ordered special circumstances in
Ireland, exemptions to the ordinary
legal age for marriage of 18 years
can be made. That means Ireland
does not currently prohibit all child
marriages.
Last year, one case was brought to
the High Court. The case concerns the
annulment of a 16 year old girl’s marriage to a 29 year old man on the basis
of the girl’s lack of capacity to give
true consent. How can a 16 year old
girl give consent to a marriage to a 29
year old man? I am not speaking of a
case in Iraq but in Ireland.
According to Girls not Brides, every year, approximately 14 million girls
are married before they turn 18 across
countries, cultures and religions.
 The issues of Gender Based Vio-

lence and Violence against Women
deeply troubles me both within Ireland and International. Gender based violence, sadly, intensifies during armed and violent conflicts.
 And last but not least, FGM Female
genital mutilation is another horrendous example of gender based
violence perpetrated predominantly
against the girl child. Only in 2012
we passed legislation in Ireland.
When I return to the Senate in
September we will deal with many
wide ranging children’s rights and
child protection issues, most significantly with the Children First Bill 2014,
which will put the Ireland’s child protection guidelines on a statutory
footing. We will also deal with the
Children and Family Relationships Bill
2014, which is both detailed and complex. It will reform, modernise and

bring legal clarity to many aspects of
Irish family law, particularly to diverse
parenting situations and diverse family
forms. It will also address the issues of
adoption, surrogacy and assisted human reproduction.
So finally, my message to you is
that yes Christian women can be a creative energy, we must stand strong
and true. Let us inspire other girls and
women to have the courage, confidence and character to take action.
Thank you
Endnote
The women nominated to the
1922-1937 Free State Seanad were
highly gifted and made significant contributions to political, economic and
cultural spheres of Ireland. Notably
these women were committed to gender equality during a period in which
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legislative changes ensured women’s
rights were further weakened.
Despite their political differences,
these women often worked together
to promote women’s issues. They opposed Bills such as the The Civil Service
Regulation (Amendment) Bill of 1925,
which sought to confine state examinations for senior civil service posts to
men and the 1927 Juries Act, which
barred women from jury service in the
new state. Many of the women senators supported the Illegitimate Children (Affiliation Orders) Bill of 1929,
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which was introduced to improve the
status of unmarried mothers by
providing the mother with the right to
financial maintenance from the child’s
father.
A number of women elected over
the years to the post-1937 Senate –
such as our former President Mary
Robinson and Gemma Hussey – began
their political activities campaigning
for women’s issues. Once elected, they
worked hard to ensure women’s rights
were placed on the house’s agenda.
The then Senator Robinson, despite

being subject to personal hate mail
and high levels of suspicion from a
number of colleagues, introduced a bill
in 1973 to make contraceptives legal
in the Republic.
Meanwhile, Senator Hussey, in an
attempt to have legislation on rape
introduced, sponsoring the Sexual Offences Bill, 1980, which lapsed at First
Stage. These women, and others,
made improving the lives of ordinary
women central to their work as senators.

Our newspaper!
Published daily with lots of information about the day’s
program, people and places, our newspapers kept us up to
date with everything happening during the GA.
Six issues full of everyday life during the GA, photos
from every activity, as well as from many places in Tinos,
helpful tips, articles about women of the Bible, famous
churches and convents of Tinos, the marble villages, the history of the island, as well as messages from the CC and the
stewards, and the new CC members.
Thank you Ursula!!!

Designer, Editor-in-chief: Ursula Foskolou
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Meditative – Silent walk
A spiritual moment, time for personal reflection and prayer: Walking in silence from Exombourgo (a
pilgrimage place) to Tripotamos; walking from the hilltop to the village, trying to sense (smells,
sounds, colours) the Tinian natural beauty.
Preparation of incense
The famous Orthodox female monastery of Tinos, Monastery of Kehrοvouni, situated up in the mountain of Tinos, offered a workshop on the preparation of incense, which plays a special role in the eastern Christian tradition. The workshop took place in the monastery, where participants had the opportunity to discover its mystic atmosphere.
Preparation of a traditional drink
The sisters in the same Monastery produce a traditional drink to offer to their visitors and surely, it
was an extraordinary opportunity for women to participate. For two hours they felt the spirit of the
monastery and at the end they tasted their products .
Marble sculpture
Presentations of the history, materials, technique, theory as well as demonstration of the useful tools.
Tinos is the birthplace of famous marble sculpture artists. Participants had the opportunity to visit
Annette´s workplace and work with her in small pieces of marbles. With Annete Fougnies - Dellatola

“Dilemma and choice” - Experiential workshop
Participants dealt with excerpts from ancient Greek tragedies. The artistic result of the workshop was
presented in the Ancient Greek Drama play that took place on Wednesday evening. With Vasso Karambetsou
Making things from recycled material
Participants were able to see how to use the most basic materials and how to give them a new perspective through a variety of techniques. They created nice objects, as souvenirs from the island.
With Georgia Rapti and Korallia Gyzi.
Basket-weaving
Basket-weaving is a profession which is slowly getting lost. It was interesting to present it to the participants, since it used to be one of the main professions in the Greek islands. A short presentation,
weaving and finally a small gift to the participants. With Georgia Rapti and Maria Vidali.
Pebble painting
Participants had the opportunity to create drawings on blank or colored pebbles collected from Tinos
beach. They kept their creations as souvenirs from the island of Tinos. With Garyfallia Plyta.
Cooking
Participants were able to see and taste traditional delicacies made in front of them, by a team of Tinian women who prepared them in an interactive workshop. With Nicoletta Delatolla.
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Re-affirming the vision
Thematical Workshops
EFECW envisions to be a living Christian community of sisters, by creating a holy and safe space where all women –
beyond their differences – are empowered to share their
spirituality and to experience faith. EFECW strives to become a recognized voice of Christian women in church and
public life in Europe. EFECW is constantly looking for opportunities to re-energize the life of the Forum and her social
commitment.
 To find and to involve more motivated women in the
daily life of the Forum.
 To have a working fundraising strategy.
 (re)Activate contacts with international/European church
-related organizations (CEC, LWF, Andante, WCC, etc.)
 Social Media (Facebook, etc.)
 More prayer and spiritual moments; sharing based on
Bible.
 More small group sharing; respect; personal involvement
of most participants.
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 Beyond differences: recognizing them and overcoming;










keep the warm encouraging spirit; reflect with care what
to publish and bring home; networking (in/out)
Friends
Joint projects with neighbor- countries.
Armenia National level: we envision a liberal and open
cooperation of the Armenian national church with the
other sister churches of Armenia and the active involvement of the women in relationships inside (the churches)
and between the churches.
Armenia: European level: We envision open and creative
(transparent) cooperation and experience exchange with
European women, based on Christian values and faith
giving to ecumenical movement a fresh mindset and spirit.
Exchange of good practices.
Team-building activities at all meetings, to build the trust
and awareness and respect.

















Networking
Social Media
Openness to new agenda.
Realizing before everything else that we are gathered
around our faith in Jesus Christ (that is the foundation
for creating a living community and a holy and safe
space).
Better presence at all kinds of events and marketing
(internet).
We need to be women who will take responsibility for
work in the Forum
To widen scope of issues and the Forum focus, including
also event on political scale (e.g. to pretend that nothing
is happening while there’s blood shed somewhere)
Invite women from all Christian denominations
Cooperate with neighboring countries.
Require that the “official” churches Recognize and even
Demand our Contribution.
Open dialogue; prayer; exchange experiences; active listening.
Embracing diversity; learning about each other.
Asking experienced sisters.

 New women in the Forum.
 Reduce Hate.
 More PR.
 Promote communication.
 Collaboration and Synergy.
 To share our faith and spirituality and our experience and








involvement in social issues.
Actions known at national and European level.
Spirituality is what inspired our actions.
Projects at national level help also to make us more
known.
Space of trust, but not holy!
Spirituality: more personal space. National level needs to
contextualize a place where we can share and still have
own space. Create space and encourage younger women
to carry the Forum into the future; offer something people want; be aware of what.
Secularization. To become positive and make aware not
to place religion out of this society. To be positive not
negative. We need to support weaker people and speak
out to promote our aims and concerns through media of
all forms.
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Our Acquaintance with the Island

T

inos, the island of the winds, island of marble, island of pigeonniers (pigeon houses), island of the 400 churches. . . . .
On the morning of August 7 2014, coaches full of visitors, moved on for an acquaintance with the island and its residents. They did not follow the same routes. Some of us passed by Kionia and the ancient temple of the ancient god Poseidon,
while other ladies passed through the pigeonniers valley in Tarampados. We all met at Kardiani, a village-balcony over the
Aegean Sea. White houses, cool fresh waters, maple trees, two churches, two denominations. The whole village “on alert”.
Guided tours in three languages, treats, smiles, original Greek hospitality. We visited the Orthodox Church of Holy Trinity, the
cultural center and the small museum, walked through the narrow roads, entered the houses, reached the main square with
the fountain, worshiped at the Catholic Church of Kioura Kardiani dedicated to Jesus’ Mother and ended up under the maple
trees where we had been expected with a rich lunch offered by the two cultural associations of the village, prepared, cooked
and served by all the local women. We tasted the traditional Tinian cuisine and we got sweetened with honey and smiles . . .
With some difficulty we moved on again for our next destination Pyrgos, the capital village of the marble sculptors,
home of the famous Tinian sculptor Giannoulis Chalepas. We visited the Marble Art Museum, a cultural ornament where Fine
Arts bloom, and the sound of the sculptors’ hammer sounds melodically around the clock. We got a glimpse of the village
cemetery, famous for its brilliant sculptures, where tombstones are “alive” and “talk about” the dead . . .They tell us who
were and what their job was . . .We ended up in the room of the Cultural Center Panormos, where we were offered coffee
with local traditional home made sweets, fruit, cool refreshments and beverages together with much love.
The Sun was about to set when we reached Steni, our last stop. A lot of residents had been waiting for us at the en52

trance of the village to escort us up to the foot of Tsiknias mount, where, according to Ancient Greek Mythology was the residence of Aeolos, the god of winds! We admired the view to the Aegean Sea and thought that we could stretch out our hands
to reach the adjacent island Andros. Dinner time . . . new surprises . . . All the youth of the village sang and danced for us accompanied by the sweet sound of bouzouki and guitars so nicely that we were carried away and followed them. Spree, joy,
wine and delicious food. That rich dinner had been cooked and offered by the ladies of the village, who welcomed us with
their renowned hospitality.
The return to Chora (Tinos) was silent because each one of us let herself enjoy the route with the lights of the villages
being gradually lit one by one in the dusk, which dragged slowly the following night, thanking the Lord for this blessed place.
We promised to ourselves to come back soon. We are expected to do it anyway . . .
Maria Schick
...The forum members are addressing a big and warm Thank You to the Associations of the two villages that we visited. Though our excursion was long, we didn’t feel tired at all and accepted the kind invitation of the dancing group of Steni village and danced all together,
united as a big and happy family. We felt in harmony with the spirit of the ecumenical forum and -putting our differences aside- sat in
front of each other as sisters. Putting aside the insignificant and the mundane, we set a goal: to let love fill our hearts. Because at the end
of the day, we will only remember the good moments of true friendship, the tiny but very important bits of real love and companionship.
Let’s be true to ourselves, because that is the only way we can be true to the others. God made clear to us that the word is “love”. Let us
accept it, embrace it, feel rejuvenated by it. May the future
tears -because, alas, they will be there- be tears of happiness! And don’t forget: a small "submarine” sweet never hurt
anyone! (Kudos to the people of Steni for offering it to us,
cause “just a spoonful of sugar makes the medicine go
down!”).

Thank you Kardiani and Steni!
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Elections
The Election Committee

Observers

F

or the first time in the FORUM’s history, the elections procedure
has been radically changed. Without any deviation from our byelaws, we have applied a system which secured better clarity and it was
based on certain rules. From now on, voting will be secret, in a private
room, in front of the Election Committee, the tellers and all the members
who wish to watch the procedure as observers. The vote sorting is done
“in camera” by the tellers, while the necessary documents are formed
and signed by them as well as the Election Committee. In the end, the
results announcement is officially performed in front of the Plenary Session, exactly as it is stated in the bye laws.
This system was applied with absolute success for the first time in
Tinos.
The Chairwoman of the Nominations Committee
Maria Schick
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Meet the newly elected Co-Presidents ...

Gabi Kienesberger,
Rom Cath, Austria, 1961

Asea Railean,
Orthodox, Moldova, 1969

Eva Guldanova,
Lutheran, Slovakia, 1977

… as well as the new members of the Coordinating Committee

Timea-Zsuzsánna Soós,
Reformed, Romania, 1983

Fiona Buchanan,
Presbyterian, UK, 1981

Marianne Milde,
Rom Cath, Germany, 1947

Marijana Aizenkol,
Rom Cath, Serbia, 1958

May the new Co-presidents and CC bring a fresh breath to the Forum,
working for the unity of all Christian Women in Europe and in the world.
May God be with you all.
55

Connecting the Past with the Present

A

iming to the creative connection of the past with the present, the idea of finding and using the ideas elaborated in ancient Greek tragedy seemed quite tempting in the context of the congress. The main theme was the role women play
in life: a role of choice during a dilemma between two sisters who are in the same place, the role of the girl who will never
forgive her mother for killing her father, the role of women in difficult situations life creates. Small abstracts of Sophocles’
Antigone and Electra and Euripides’ Hippolytus and Medea were chosen and a small group of students of the Greek-French
school of Ursulines, together with a teacher of Leontios school worked on those abstracts with an experiential method of
text analysis, during some months before the congress. They made a small theatrical play of their own, they became directors and actors, with the help of two teachers who have practiced such methods.
During the congress, there was organized a relevant workshop on Dilemmas and Choices of women, based on the same
abstracts of ancient Greek tragedy and the participants designed and played roles, ending on certain words that represent
the role of women. A big banner with these words was used in the theatrical play connecting thoughts of the participants
with the ancient Greek concept of the woman’s role.
The theatrical play was presented in the small amphitheatrical theatre of Volax, the traditional village that nice warm
summer night, ending with the phrase: I was born a woman.
We would like to thank the students Ismini Galanopoulou, Irini Georgala, Katerina Kantilorou, and Eleni Vasilaki as well as
teacher Mariliza Kritikou who were the actors, and the teachers Vasso Karampetsou and Maria Lyraki for their hard work
and their excellent job.
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Students performing

Ancient Greek

Tragedy excerpts
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Creative
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Workshops

around Tinos

Re-affirming
the vision

Thematical
Workshops
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Hosted by Kardiani associations...
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...Dinner and dancing in Steni
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Diving into Greek Mediterranean delicacies

… prepared by the women of
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Kardiani, Pyrgos and Steni

Marble Art Museum
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The Other Race exhibition
in St. Anthony’ s Church

T

he exhibition “The Other Race” attempts to clarify the athletic imagery of the New Testament, by placing these metaphors in the context of the athletic life and mentality of antiquity. The use of these specific metaphors confirms how
deeply racing and exercising are rooted in the human conscience. However, at the same time, the use of these athletic metaphors makes a bold and theologically rich statement. The races in antiquity had a sacred character, which gave them a privileged place in idolatrous worship. Consequently, the mention of athletic races in the New Testament comes to claim on behalf of Christianity something which seemed foreign and incompatible with Christian faith.
The New Testament, mainly through the Apostle Paul’s preaching, describes the life of Faith as a “life of training”. In this
way, self-restraint and spiritual exercise, acquire a new meaning and purpose as they are considered in the context of racing,
to obtain the enjoyment of the promise of God’s blessing, both in this life as well as
in eternity.
The Apostle Paul, a Jew from Tarsos and Roman citizen, moved in three different cultural worlds Jewish, Greek and Roman, carrying the universal message of
God’s love. In his Letters, his understanding of the Greek culture appears clearly,
and particularly on issues completely foreign to the Hebrew way of life, such as
sports and drama. Thus, he presents the Christian life compared to the life of the
athlete in the gymnasium and the stadium. From the great variety of sports that
are known to the Greeks, he selects specifically three: Racing, wrestling and Boxing,
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and he implies “Torch” or “Relay” racing.
The crowning moment, following long preparation and a laborious struggle, comes in the moment of victory. Victory is
considered a “divine” gift. The winner did not gain his victory in his own strength, but as a result of divine favor. This also
implies that at the end of the victory celebrations, the winner deposits his crown or wreath in the sanctuary of the patron
god. In the race of faith the victory is not one man’s privilege. Everyone should run as a winner.
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Traditional Wedding on Tinos Island

T

raditional wedding on Tinos island lasted for about three days.
On the day before the wedding
preparations would start. The wedding
feast, would take place traditionally at
the bride’s home. The people invited
were the bride’s and groom’s relatives.
During that festivity, apart from
being entertained, they would programme the following day’s jobs. On
the break of the wedding day, the
groom together with the best man, his
friends and his relatives, escorted by
traditional musicians, would head for
the café they usually haunt. There, the
barber would haircut and shave everybody there, at the groom’s expense
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and as his treat. The last who would be
shaved, was the groom and that’ s the
reason for the origin of the Greek proverb: “The groom is the last one to
shave” (so as to feel and show himself
as fresh as the lilies.) The metaphorical
use of this proverb, in Greek everyday
life, is that “at the end of a costly procedure the bill is brought to pay”.
That procedure would last till the
afternoon. Then they would leave the
café and together with the musicians,
playing and singing traditional wedding music, they would reach the
groom’s home to dress him up for the
wedding ceremony at church.
The groom, as well as the bride,

with the help of friends, would be
dressed in a happy, friendly and joyful
atmosphere full of light teasing and
encouraging words. Treats and teasing
would prevail in both homes that day.
The wedding dresses worn by the
brides were contemporary costumes
of those times. Later on, these were
replaced by the well known wedding
dresses of the same concept as those
we have nowadays.
The musicians would go to the
chief bridesmaid’s home. She would
follow them to the best man’s home,
holding a silver plate with the wedding
crowns. Then the best man would join
them all and all together they would

go to the bride’s home.
From there, the wedding couple,
best man & chief bridesmaid, relatives,
friends and acquaintances, with the
musicians playing and singing wedding
songs and the wedding march, would
reach the church.
On the way to the church the locals with their rifles going off, making
characteristic exploding sounds, well
known as “zbara”, filled the air to contribute with their deafening clatter to
the general atmosphere of rejoicing
and happiness.
After the coronation, everybody

would return to the places where the
festivities would take place. The festivities and dinner would take place at
several places because in those times
the houses were not large enough to
host all the people.
The festivity lasts till the late
morning hours with the break of the
day. Then is the time when everybody
wearily starts singing, encouraging and
greeting the wedding couple.
The bride discreetly withdraws
herself from the feast. The rest of the
participants together with the groom
go to the parental homes of the cou-

ple, the chief bridesmaid and the best
man.
At each home a new feast is set up
and a new “table” is laid, something
which may last over the rest of that
day following the wedding day.
The groom, exhausted by those
activities overnight, comes back home
where he is expected by the bride.
Even now, the feast does not end
and everyone asks from the bride
treats and dancing.
Such a wedding would bring joy
not just for both families but joy and
festivity for the whole village.
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Tinian

Traditional

Wedding

A big Thank You to the Dancing
group of Marlas-Mamados and
Argyris Kayiorgis for these pictures.
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The Stewards
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All the delegates…
…. and the Greek Team
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Faces …. Faces… Faces….
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Closing Ceremony

T

he closing ceremony was held at St Nicolas Catholic Cathedral downtown, Tinos. Many women from Tinos attended
the ceremony and they were thrilled to participate in this event. The theme was Psalm 104 where the psalmist praises
God for his creation and nature. At the end of the worship every woman read the theme verse Galatians 4:4 in her own language: “But when the set time had fully come, God sent his Son, born of a woman, born under the law, to redeem those under the law, that we might receive adoption to sonship”.
During the ceremony all the women exchanged gifts as small tokens of love and unity. At the end of the service women
from Tinos offered to all the delegates homemade sweets and small pebbles which they had painted themselves. It was an
evening full of the Lord’s blessings and the love of Christ, strong bonds that unite women from different countries, culture
and Christian Confessions.
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Till We Meet Again...

T

his General Assembly, with the help of the Greek Forum “Damaris the Athenian” and the hard work of all the women
of Tinos who had been preparing this assembly for nearly two years now, we dare say that was a great success. All the
ladies, young and old, delegates, forum members, stewards and volunteers had the opportunity to make the acquaintance of
different cultures, ideas and denominations. We all felt very lucky and blessed, under the Greek sun and circled by the blue
Cycladic sea. But above all, we felt that we are all united: a big happy family, exchanging ideas, sharing prayers, gifts and
hugs. It has been a great opportunity to elaborate on the theme of this Assembly: “Born of a Woman” - Christian Women
called to be a creative energy, and come up with ideas that could really improve things in our countries. Women can be the
change they want to see in the world. We must address a very big and warm Thank You to all the women involved in the organization of this General Assembly, hoping that the next will be even more interesting than this year’s event. We leave Tinos having learned a lot about hospitality, love and team work, but above all blessed by the love of Christ and the Virgin
Mary who protects this island. The Megalochary, a woman full of Grace, has taught us and never ceases to do it, how to be
strong and united. We do not have to be loud in order to change things. She didn’t have to, either: because She knew that
the change, the new world was growing inside her. It was Christ. Quiet yet powerful, as someone who bears the cross of the
truth. It is an extremely difficult task, but we are all willing to do it.
A big Thank you to Tinos, to the organizing committee, to the Greek forum, to all the stewards and volunteers! We’ll
meet again. And that is a promise
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Sponsors
DOMINICAN SISTERS
DUTCH SISTERS
FELLOWSHIP OF THE LEAST COIN
GUSTAV ADOLF WERK

JUCKY STUYT LEGACY
JULIANA SISTERS
MARIA STROOT FOND
METHODIST CHURCH U.K.

RENOVABIS
RUTH EPTING FUND
SCHWEIZER KATHOLISCHER FRAUENBUND
SISTERS VEN DE GODDELIJKE VOORZIENIGHEID

CATHOLIC METROPOLIS
CULTURAL FOUNDATION OF TINOS

EVANGELICAL CHURCH OF GREECE
MUNICIPALITY OF TINOS

ORTHODOX METROPOLIS
SOUTH AGEAN REGION

FRATERNITY OF TINIAN ASSOCIATIONS and ASSOCIATIONS OF:
FALATADOS
KALLONI
KARDIANI
KARDIANI "HOLY TRINITY"
KARYA

KOUMAROS
MARLA-MAMADOS
POTAMIA "LADY OF ANGELS"
SKALADOS
STENI "AGIOS ANTONIOS"

STENI "O TSIKNIAS"
TRIPOTAMOS
TRIPOTAMOS (2)
VOLAX
WOMEN

SHIPPING COMPANIES & AGENCIES - CULTURAL CENTER OF PANORMOS - MARBLEART MUSEUM
PASTRY AND BAKERY SHOPS
BON
DESYPRIS
HALARIS
KAKALAS
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MANELAS
MESKLIES
MIRANDA - FILIPPOUSIS
MORAITIS

SPITIKO
TRIANTARITHS

Special Thanks to
Our translators
Sheila Brain and Jill King
Our Interpreters:
Elisabeth Frey
Sandra Lydia Kess
Ruth Lambert
Dominique Macneill

and
Mr. Kostas Danousis
Ms. Maria Denekaria
Fr. Markos Foskolos
Mr. Alexander Hatziris
Mr. Konstantinos Kalaitzides
Mr. Manolis Palamaris
Ms. Margarita Saltamanika
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